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Abstract: Hadith is the second source of Islamic law after the Qur'an.The main purpose of the study of hadith 

is to assess whether from the historical aspect of a hadith it can be justified its validity, derived from the Prophet 

or not. This becomes very important, because the position or quality of the hadith is closely related to, whether 

or not the hadith is made into a hujah. To find out whether a tradition can be accounted for originality comes 

from the prophet or not, it is necessary research or criticism sanadand matan hadith. In Islamic studies, a person 

or a group of Muslims must refer to the Hadith, not to mention the Council of Ulema in Indonesia. The 

Indonesian Council of Ulama of North Sumatra Province (hereinafter abbreviated as MUI SU) is the official 

institution that is used by the government as an institution that protects Muslims in North Sumatra, especially in 

responding to problems born and developed in the midst of Muslim society. In many ways, the government 

always coordinates and involves MUI SU at religious events, such as determining the beginning of Ramadan 

and the 1st of Shawwal. 
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I. INTRODUCTION 
The Qur'an and Hadith are the two things that guide Muslims in life. These two sources complement 

each other. It is often pointed out that the Qur'an is a revelation that is read, whereas unreadable hadith of 

revelation.There are several functions or relations of hadith with the Qur'an, in general can be divided into three 

things, namely:1. Hadith serves to interpret and specify the verses that are still global, such as the command of 

prayer, in the Qur'an is mentioned in general, and then narrated by the traditions of the Prophet.2. Hadithprovide 

restrictions on common passages, such as the punishment for thieves is a cut off hand, then in the hadith is 

limited only to the wrist alone.3. Hadiths specialize in general verses. 

Thus, Muslims should refer to these two sources of Islam. Referring to the Qur'an is beyond doubt, 

because of its exact existence (qaṭ`īaṡ-ṡubūt). While referring to the Hadith, strict selection is necessary to make 

a foothold in the opinion.Judging from the transmission, there is a significant difference between the two. The 

mutuality of the Qur'an is mutawâtir, whereas the transmission of hadith is partly mutawâtir and most of the 

others are aḥād. Looking at this narrative system, opinions arise in assessing the quality of the hadith. The 

scholars strive to do research and strict selection of the traditions, so that can be selected where the traditions 

that really come from the Prophet and which are not.The main purpose of the study of hadith is to assess 

whether from the historical aspect of a hadith it can be justified its validity, derived from the Prophet or not.  

 

II. METHODS OF THE RESEARCH 
2.1 Type of Research 

This type of research is qualitative research in the form of study / analysis of text in a book that has 

been printed and published, both textual and contextual, because the emergence of a text must have a context 

that delivers it. The study of the author's text is not a study of manuscripts, a term that is plural in philological 

research, because the object of research that the author uses is not handwriting, but a book that has been printed 

and has been published widely.If seen from the place of research, then this research type is library research with 

research object in the form of text of fatwa-fatwa which is documented in decision of fatwa which have been 

printed and published.This research is positioned on a foundation paradigm in which the literature to be studied 

as the fruit of human thought, as a cultural product that cannot be separated from human interaction and dialec 

with the environment and culture. Since the text is a human product, linking text with this context is important, 

because every thought is always a reflection of the social problems it faces.According to SyahrinHarahap, a 

thinker is a historical creature, his thoughts developed along with his environment and his time. That way the 

thinking of a person / group of people should be analyzed in the context of its development. 
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2.2 Data Source 

In this study, the data source consists of primary and secondary sources. Primary sources (primary 

sources) are data obtained directly from the object of this research, the books of fatwa MUI SU has been 

published, as follows: 

a. The Fatwa Council of the Indonesian Ulema Council (MUI) Sumatera Utara 2005-2010, compiled by the 

MUI Fatwa Commission SU and published by MUI SU in collaboration with Publisher Prime Publishing, 

in Medan, in 2010. In this book there are 47 problems in fatwa 

b. Fatwa Association of MajelisUlamaIndonesia Sumatera Utara, published by MUI SU in 2009. In this 

book found 15 problems submitted to MUI Fatwa Commission SU to be decided fatwa 

c. The Pocket Handbook of the Decision of Fatwa MejelisUlama Indonesia of North Sumatra Province, 

compiled by MUI Fatwa Commission SU, and edited by Ardiansyah. Published by the MUI Fatwa 

Commission SU, in 1435 H / 2014 M. 

d. The Guidelines and Procedures of the Indonesian Council of Fatwa and the Fatwa of Flow and Deviation 

in Indonesia are compiled by MUI Fatwa Commission SU, and edited by Ardiansyah. Issued by the 

Board of Management MUI SU in 2015. In this book there are 3 problems that are answered by MUI SU 

with the decision of his fatwa. 

e. The result set of MUSDA VIII MUI of North Sumatera Province on 26 s / d 28 December 2015 at Hajj 

Medan. Issued by the Committee Musda VIII MUI SU in 2015. In this book there are 3 issues that are 

answered by MUI SU with the decision of his fatwa. 

From the above five primary sources, there are 132 hadith which are used as the basis of fatwa by MUI 

SU in answer 42 problems, within 10 (ten) years, starting from 2005 until 2015. Besides this primary source, 

the writer will also conduct interview to the parties deemed necessary, in this case the MUI Fatwa Commission 

SU, to clarify the data. 

 

III. RESEARCH APPROACH 
In the analysis of this study, the authors conducted a transdisciplinary approach. Nur A. FadhilLubis 

explained that transdisciplinary is understood as a research strategy across many disciplinary boundaries of 

science to create a holistic approach. This is attributed to efforts focused on issues that cross the border of two or 

more disciplines. Transdisciplinary in this study includes the science of hadith, jurisprudence, and the 

Jurisprudence.The approach of the science of hadith is done because the object of this study are the hadiththat 

become the foundation in the fatwa. This includes the study of the quality of traditions, methods, and 

approaches in understanding the traditions used. The approach of the jurisprudence and the suggestion of 

jurisprudence is done because the hadith which become the object of the research are used as the foundation in 

the fatwa. While the fatwa is related to the giving of a law: halal, haram, circumcision, makruh, and mubah, 

which is closely related to fiqhand how to law from its sources, as formulated in the science of Jurisprudence. 

 

3.1  Technical and Data Analysis Steps 

In analyzing the data, used content analysis (content analysis). Content analysis is an analysis of the 

message content and process it, in the sense of capturing the implied message of the communicated statement. 

BurhanBungin asserts that content analysis is an analytical technique for making replicable inferences, and 

validating data by looking at the context. NoengMuhajir explains that content analysis is a scientific analysis of 

the message content of a communication, which aims to utilize a solid document content. In addition, to know 

the truth and accuracy of the data, so as not to be mistaken in taking conclusions, then the data is studied 

carefully with inductive and deductive methods.Technical research is through several steps. First, the authors 

make inventory of traditions that became the foundation of MUI SU fatwa from 2005 until 2015. Second, the 

authors do takhrījthese traditions from primary sources. Thirdly, the authors did a study on the quality of the 

traditions used in the teaching. Fourth, the authors searched the methods and approaches used in understanding 

these traditions and their relation to the issues addressed by MUI SU. Fifthly, the authors conducted interviews 

to certain parties, in this case the MUI Fatwa Commission SU, to clarify or accurately the findings of the studies 

that have been done. Sixth, draw conclusions based on previous discussions. 

 

3.2 Theoretical Study 

a. TakhrījHadith 

In Arabic, the word takhrīj is derived from the word kharraja which means to issue. Maḥmūdaṭ-Ṭaḥḥān 

mentions, etymologically, the origin of takhrīj's meaning is the gathering of two opposing things on something. 

According to him again, the word takhr di-itlaq with three famous meanings: istinbāṭ (removing something), 

tahżīb (straightening / cleaning), and tawjīh (directing).The term takhrīj according to the scholars of hadith has 

some understanding, first, issuing the hadith in the presence of others by mentioning the scholars who narrated it 

through the sanad that it has. Secondly, issuing hadith  from the books (parent) and from its transmission. Third, 
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give a hint to the original source of the mentioned hadith. Thus the explanation Maḥmūdaṭ-Ṭaḥḥān.Experts are 

different editorial in giving the terminology meaning to this takhrīj term. Abd al-Muhdi defines takhrīj as a 

reference to the hadith with his sanad in his books. IbrāhimAbd al-FattāḥHalbah by quoting al-Manāwī claims 

that takhrīj is restoring traditions to their original source written by scholars of hadith in the books, such as 

jawāmi ', sunan and musnad. 

After explaining the term takhrjj used by the scholars of hadith,Maḥmūdaṭ-Ṭaḥḥān concludes that 

takhrīj according to terminology is to provide a clue about where a hadith is to the original source issued by its 

narrative with its sanad, and to give an explanation of the status of the hadith according to its needs. 

 

b. Sanad Study 

Sanad, or also often referred to as isnad hadith, is an explanation of the path of transmittal conveying 

the matter of hadith (matan).Matan hadith quoted from generation to generation, from the Prophet. to friends, 

tabiins, and so on to those who recorded the hadith. From here, the substance of a sanad is a series that conveys 

a person to the matan hadith. The series are people who connect and lean an information (matan) that he 

brought or delivered to others, thus forming the chain sanad. Thus, the link will be rejected if 

disconnected.According to the scholars of hadith, the validity of a sanadwill be illustrated by the five 

conditions, namely the continuity of sanad, the narrative of the 'ādil, the ḍābi narrative, avoided from syāż, and 

protected from' illat. The criteria are inferred from the definition of authentic hadith, as follows: 

 يا اتصم سنده بانعدًل انضابطيٍ يٍ غيس شرًذ ًلا عهة

"Something that is connected to it (accompanied) with the'a'il (its narration), the ḍābiṭ, is not syāż, nor is it` 

`heat." 

The following explanation of the five criteria for the validity of thesanad. 

The connected Sanad (muttaṣil) means between a narrator which carries a hadith with another narrator, 

ie the recipient of the hadith is interconnected and the occurrence of a meeting between the two. With this series 

is created a genealogy of connecting sanad connecting, from mukharrij to the Prophet.This sanad connectivity 

can be seen from their respective ages and residence, or their ilmiyah. In addition, it can also be seen from the 

way they obtained the hadith, through a) as-sam`a min lafẓasy-shaykh, b) al-qirā'ah `alāasy-shaykh, c) al-ijāzah, 

d) al- munāwalah, e) al-mukātabah, f) al-i`lām, g) al-waṣiyah, and h) al-wijāhah. 

According to Syuhudi Ismail, this continuous sanad has various arguments, as follows: 

a. The tradition of narration of hadith in the time of the Prophet and the days of companions, most of which 

took place as-sam`a. In this way, there has been a direct connection between the transmitter and the 

recipient of the hadith. If this occurs in a sanad, then the intended sanad is continued. Thus, the argument 

underlying the connected element of sanad in this regard is the historical argument. That is, the history of 

the transmission of hadith in the time of the Prophet and the days of Companions. 

b. The Hadith of the Prophet as follows: 

 تسًعٌٌ ًيسًع ينكى ًيسًع يًٍ سًع ينكى

"You hear (the hadith from me) and from you the hadith is heard by others, and from other people the traditions 

from you are heard by others again."The above Hadith explains that the Companions heard the traditions of the 

Prophet, others heard the traditions of the Companions, and others heard them from those who had heard them 

from the Companions. The hadith suggests that the spread of hadith from the Prophet to the next generation 

through the process of the continuity of sanad. Thus, the hadith which came to the generation after the Prophet 

was declared valid if the hadith had a continuity between one to another to the Prophet. 

The official and massive gathering of hadithoccurred only in the second and third century Hijri. Prior to the time 

of the gathering, the tradition of hadith, generally took place orally. Then, between the Prophet and the 

compilers of hadith there is a chain of narrators. When the chain of narrators is interrupted, there has been a 

source disconnect. This resulted in that the hadithcannot be accounted for by its originality. 

 

c. Matan Study 

There are several criteria of validity of matan hadith, which by scholars is partly to be debated. These 

debates or differences are due to the different backgrounds, skills and tools, problems, and societies faced by the 

Hadith scholars. Ibn al-Jawzī gives a measure of the validity of the hadith  briefly and publicly, not contrary to 

common sense and not also contrary to the basic provisions of religion. If that happens, then the hadith is 

classified as false. It is impossible for the Prophet to say any traditions that are contrary to common sense and 

the basic provisions of religion, such as the issue of aqidah and main worship. 

Khaṭīb al-Bagdādī states that the matan hadith can be declared maqbūl (accepted) as a valid matanhadith when 

it fulfills the following elements: 

1. Not contrary to common sense; 

2. Not contrary to the laws of the Qur'an that have been (provisions which has been fixed); 

3. Not contrary to Hadith mutawātir; 
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4. Not contrary to the practice which has become the agreement of the clergy of the past (Salaf cleric); 

5. Not contrary to a definite proposition; and 

6. Not contrary to hadith ahad whose quality of validity is stronger. 

 

IV. DISCUSSION 
Prophetic traditions received from generation to generation have been formulated by human language, 

in this case is Arabic. Thus, it is necessary and required to understand it by using a language approach 

(linguistics). Through the language approach, researchers can know and understand the meaning of 

pronunciations garīb, and know `illat and syāż. 

An example of this application of understanding model as it is in the following hadith: 

عٍ ابٍ عًس أٌ زسٌل الله صهى الله عهيو ًسهى قال أيست أٌ أقاتم انناس حتى يشيدًا أٌ 

لا إنو إلا الله ًأٌ يحًدا زسٌل الله ًيقيًٌا انصلاة ًيؤتٌا انزكاة فئذا فعهٌا ذنك عصًٌا يني 

 دياءىى ًأيٌانيى إلا بحق الإسلاو ًحسابيى عهى الله 

"From Ibn 'Umar, that the Messenger of Allah. said, "I am commanded to fight against humanity until they 

testify that there is no god but Allah and that Muhammad is the Messenger of God, establish prayers, and 

perform Zakat. When they have done so, awakened from me their blood and property, save with the right of 

Islam, and their reckoning is in God. "(Narrated by al-Bukhārī). 

The language approach used in understanding the above hadith lies in the words "umirtu", "uqātil", and 

"an-nās." The word "umirtu" is the form of fi`ilmāḍīmajhūl, which in the hadith means I am commanded or 

demands to do something. The language and the original meaning of the command is mandatory, the 

consequence of this command is an obligation.The word "uqātil" is fi`ilmuḍāri` from fi`ilmāḍī "qātala". This 

form adds alif letters after a meaningful fā 'fi`il to musyārakah, ie work done by two persons / groups or more, 

which give each other action and reaction. While the root word "qatala" done by one party without any reaction 

from other parties. it is thus understandable that the mandatory command to fight against the above hadith is 

after after the action of the opponent.While the word "an-nās" with the addition of the aliflāmma`rifah, denotes a 

certain meaning, not all humans. The devoted human being in this case is the one who does not recite the two 

sentences of the shahadah and the one who fights / enemies with power against the Muslims. Thus, the 

understanding of the language used by the Prophetic traditions is very important in understanding the text of 

religion itself.From this it can be concluded that the method of understanding matanhadits applied by MUI SU 

is textual and contextual. On the one hand MUI SU, in understanding the hadith of the Prophet is very textual, 

does not move on its social context, as illustrated in its fatwa related to purify something from unclean 

mugālaẓah, marriage sirri / under marriage, early marriage age, and associated with prayers in the mosque in 

there is a cemetery surrounding. On the other hand, in understanding the tradition of the hadith, MUI SU seems 

to be contextual, taking into account the social context of the hadith which is the basis and social context of the 

application of the hadith to the condition when the fatwa is issued. This is reflected in the MUI fatwa related to 

the zakat fitrah with the money and the amount, the wealth / wealth found after marriage, the prohibition of the 

ban in Madina regency, vasectomy, and related to the prayers in the mosque surrounding the graves, and legal 

fatwa issuing rice farming zakat whose financing is greater than his income, and his fatwa is related to the status 

of Medan Haji Hospital. 

 

V. CONCLUSION 
According to MUI SU, not all of the traditions can be understood by the way they are, that is textual, 

and not all the traditions can be understood contextually. Thus, it can be asserted that the subjectivity of MUI 

SU's hadith is very clear. Referred to as subjective because understand the hadith according to the intent of the 

reader / interpreter, in this case is MUI SU. If the hadith understood in its context will lead to the destruction 

and denial of the teachings of Islam, then such an understanding / method cannot be used. Vice versa, if 

understood by textual would be dangerous, then the understanding / method is not applied. 
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